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Amartya Sens’s Development                                     Anil Kottur  
 

In the conventional sense, development is being viewed in a very narrow sense. It is defined in 
the language of economics, it is being measured in the GDP (gross domestic product), per capita income 
and purchasing power parity etc. if we go beyond the conventional understanding of development i.e. 
mere economic lens, and we get more nuanced definitions and interpretations of development. Then 
if not GDP what constitutes to be developed? How we define the development? Amartya Sen a Nobel 
Laureate provides us with the answers to the laid questions. His work ‘Development as Freedom’ is the 
one such work.  

  Amartya Sen commences his argument by invoking Maitreyi’s query to her husband 
Yajnavalkya in Brihadaranyaka Upanishad where Maitreyi asks if we own world wealth, do we achieve 
immortality. The answer comes from the Yajnavalkya is no. thus, wealth is not the only means and 
ends of the development, there is much more than wealth. Sen tells development must be seen as 
freedom, freedom that we enjoy. For Sen, development is nothing but leading one’s life as per his/her 
wish and freedom in a broad sense, he categories as political freedom, economic freedom, and 
transparency. I am here not going in details of each freedom. Then one must wonder what is to be 
unfreedom (Sen is the first person to introduce the word unfreedom) for Sen? 

For Sen, unfreedoms lies the absence of political and civil rights. Sen confirms that even the 
most people in so-called extremely rich (as per wealth) countries do not enjoy the freedom that is 
essential to lead a good and prosperous life. In addition to these rights/freedoms, the people in the rich 
countries denied basic necessities like education, health and livelihoods. And it is argued that denial of 
these rights to some communities actually stimulates the economic growth, which is the prevalently 
visible in the authoritative and economically well-off countries. But Sen dismisses it by providing 
sufficient examples from economically poorer and democratic countries which work well at the time 
of famines and natural calamities. As Partha Chatterjee puts in the electoral democracy make the ruling 
to work in the favour of the marginalized which is not in the case of authoritarian states. In a way, Sen 
is arguing democracy works the best in the interest of the people. 

To emphasize the importance of the civil and political freedoms Sen provides the examples 
from The US black people and people from Kerala and China, where he argues albeit the black in the 
US enjoys more wealth, per capita income and economically richer but the people in Kerala leads life 
as they would like, though comparably they are poorer (economically) to Blacks in the US they enjoy 
more political and civil freedoms. In terms of wealth and mortality Sen divulges that people’s lifespan 
in Kerala is longer than that of American Blacks. More than the income it is lack of freedoms in political 
and civil spheres which should be the immediate concern for the American Blacks. 

 

So Sen argues that it is the state responsibility to provide its citizens with freedoms. The 
freedoms can be enjoyed when the state fulfils the capabilities of its citizens. The capabilities can be 
fulfilled through public quality education, public health system etc. because the market doesn’t fulfil 
the said criteria to instil the capabilities, the arbitrary rules and regulations of the market essentially 
exclude most of the people from its realm. Once the citizens equipped with the capabilities they grab 
the opportunities in the political and social spectrum, the participation leads to the human agency, the 
agency is the situation where a person completely exercise his/her own life without harming the fellow 
citizens. Sen further argues that the freedom performs two roles. First, it provides a person with a value 
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to his/her life and second, it shapes the policies through participatory democracy. Which is where 
Ramachandra Guha says, ‘India is becoming more of electoral democracy than the participatory 
democracy’. 

   This is where our perception towards poverty in India should change from mere deprivations 
from income than deprivations from freedoms. Though income/economic development is vital in 
instilling the capabilities it as above mentioned should not be the only means and end. The policymakers 
should also focus more on the civil and political rights of the marginalized i.e. Dalits, Tribes, Women 
and Minority etc. for Sen to get richer in terms of wealth doesn’t make a person agent for him/herself 
but rather along with wealth there should be political and economic freedoms that should be given, 
through which highest development of a person takes place.    

This is how Amartya Sen along with his colleague Mahbub ul Haq came up with the idea of 
human development index (HDI) in 1990. Which drastically altered the understanding of beholding in 
the development/progress of a state. Until the introduction of the HDI, a state’s progress was measured 
in terms of GDP and PPP but HDI changed the way of measuring the development. Ever since the 
introduction of the HDI, it has become a priority of the many states to shift their focus towards the 
human development. We need to be thankful to Amartya Sen for giving a wider interpretation of the 
development. Thus, it becomes our responsibility to look at poverty in the wider lenses. As Dipankar 
Gupta rightly argues in his book ‘The Mistaken Modernity’ that the modernity should be understood 
as following of universal normative ideas i.e. freedom, equality, liberty and fraternity than the mere 
artefacts that the modern technology produces. I am hoping to see people understand the modernity 
and development as Dipankar Gupta and Amartya Sen understood. 

PÀ®gÀªÀ                                                                                    ಮಾನಸ 
 

»A¢¯Áè ªÀÄÄA¢¯Áè, ¢PÀÄÌ zÉ¸ÉUÀ¼ÀÆ E®è 

UÉÆvÀÄÛ UÀÄjAiÀÄÆ E®è, PÁ® ¨ÉÃUÀ ¸ÁUÀÄªÀÅzÀÆ E®è 

PÀ£À¸ÀÄUÀ¼À PÀ£ÀªÀjPÉ PÀgÀUÀÄªÀÅzÀÆ E®è 

¤zÉÝ PÁAiÀÄÄªÀÅzÀÆ E®è, §Ä¢Þ ¨É¼ÉAiÀÄÄªÀÅzÀÆ E®è 

CzÀÄ ºÀoÀªÀÇ C®è ZÀlªÀÇ C®è, ¤vÀå ¨ÉÃUÀÄ¢AiÀÄ°è ¨ÉÃAiÀÄÄåwÛgÀÄªÀ dqÀªÀiË£À 

K£ÉÃ DzÀgÀÆ ¤µÀÌ®ä±À £ÀUÀÄªÀiÁvÀæ ªÀiÁ¸ÀÄªÀÅ¢®è 

JAzÀÆ ªÀÄÄQÛ E®èzÀ D vÀÄAvÀÄgÀÄ £É£À¥ÀÄUÀ¼À vÉÆAiÀiÁÝlPÉÌ MªÉÆäªÉÄä ªÀÄ£À CgÀ¼ÀÄvÀÛzÉ 

§tÚzÀ §zÀÄQ£À §AiÀÄPÉ PÉ®ªÉÇªÉÄä ¨ÉzÀj¸ÀÄvÀÛzÉ 

¨sÀÆvÀ PÁqÀÄvÀÛzÉ ¨sÀ«µÀåªÀÇ ¦Ãr¸ÀÄvÀÛzÉ 

PÀët PÀëtzÀ £À±ÀégÀ §AiÀÄPÉAiÀÄ°è §zÀÄPÉÃ ¥Àæ±ÉßAiÉÄ¤¸ÀÄvÀÛzÉ 

ªÀÄrzÀÄ ªÀÄuÁÚUÀÄªÀªÀgÉUÀÆ ªÀÄÄVAiÀÄ¯ÁgÀzÀÄ F ªÀÄÄUÀÞªÀÄ£À¹£À PÀ®gÀªÀ 
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¤£ÁßUÀªÀÄ£À¢AzÀ      -gÁWÀªÉÃAzÀæ © vÀ¼ÀPÀ¯ï 
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C¥Àà CAzÉæ dUÀvÀÄÛ 
 

 

C¥Àà JAzÀgÉ MAzÀÄ dUÀvÀÄÛ. ¥ÉæÃgÀuÉ ±ÀQÛ,GvÁìºÀ §jvÀªÁzÀ fÃªÀ.C¥Àà¤AzÀ J®èªÀ£ÀÄß PÀ°AiÀÄ§ºÀÄzÀÄ. 
C¥Àà£ÉAzÀgÉ £À£ÀUÉ ¥Áæt fÃªÀ±ÀQÛ EzÀÝAvÉ. CªÀgÀÄ £À£ÀUÉ ªÀiÁUÀðzÀ±ÀðPÀgÀÄ.C¥Àà£À£ÀÄß £À£Àß M¼ÉîAiÀÄ ¥ÉæÃAqï 
JAzÀgÉ vÀ¦à®è.KPÉAzÀgÉ £À£Àß fÃªÀ£ÀzÀ £ÉÆÃªÀÅ -£À°ªÀÅUÀ¼À£ÀÄß & E¤ßvÀgÀ «µÀAiÀÄUÀ¼À£ÀÄß ºÀAaPÉÆ¼ÀÄîªÀÅzÀÄ 
ªÉÆzÀ®Ä C¥Àà£À°è ªÀiÁvÀæ. C¥Àà¤UÀÆ PÀÆqÀ £Á£ÀÄ CAzÀgÉ ¦æÃw. 

      C¥Àà£ÀµÉÖÃ ¦æÃw À̧ÄªÀ fÃªÀ JAzÀgÉ £À£Àß UÀÄgÀÄUÀ¼ÁzÀ £À£Àß zÉÆqÀØ¥Àà. EªÀgÀÄ PÀÆqÀ C¥Àà£ÀµÉÖÃ ¦æÃw, ªÁvÀì®å 
ªÀÄªÀÄvÉAiÀÄ£ÀÄß vÉÆÃj À̧ÄvÁÛgÉ. £Á£ÀÄ E°èAiÀÄªÀgÉUÉ PÀ°AiÀÄ®Ä PÁgÀtÂÃ s̈ÀÆvÀgÁzÀªÀgÀÄ EªÀgÀÄ £À£Àß 
«zÁå s̈Áå¸ÀPÉÌ ¥ÉæÃgÀt±ÀQÛ. 

    £Á£ÀÄ ¦ AiÀÄÄ ¹ AiÀÄ°è ±ÉÃPÀqÁ 70 gÀµÀÄÖ CAPÀUÀ¼À£ÀÄß ¥ÀqÉzÀgÀÄ PÀÆqÀ MAzÀÄ «µÀAiÀÄzÀ°è 
C£ÀwÛtð£ÁVzÉÝ. £À£ÀVAvÀ®Æ ºÉZÀÄÑ ¸ÀAPÀl ¥ÀlÖ fÃªÀ C¥Àà.DzÀgÉ CzÀ£ÀÄß £À£Àß ªÀÄÄAzÉ vÉÆÃj¸ÀzÉ,£À£ÀUÉ 
zsÉÊAiÀÄðzÀ ªÀiÁvÀÄUÀ¼À£ÀÄß ºÉÃ½zÀgÀÄ. CªÀÅ £À£Àß°è GvÁìºÀ vÀÄA©zÀªÀÅ.ªÀÄÄA¢£À fÃªÀ£ÀPÉÌ DzÀ±ÀðªÁzÀªÀÅ C¥Àà£À 
¥ÉæÃgÀuÉ¬ÄAzÀ¯ÉÃ £Á£ÀÄ ¸ÁßvÀPÉÆvÀÛgÀ ¥ÀzÀ«ªÀgÉUÉ NzÀ®Ä ºÁUÁ¬ÄvÀÄ.ºÁUÉAiÉÄÃ £ÁªÀÅ £Á®ÄÌ d£À ªÀÄPÀÌ¼ÀÄ  
ºÉtÄÚ,UÀAqÀÄ ªÀÄPÀÌ¼ÀÄ J£ÀßzÉÃ J®ègÀ£ÀÄß ¸ÀªÀÄ£ÁV MAzÉ jÃwAiÀiÁV £ÉÆÃrPÉÆ¼ÀÄîvÁÛ J®èjUÀÆ M¼ÉîAiÀÄ 
ªÀiÁUÀðzÀ±Àð£À ¤ÃrzÁÝgÉ. 

    C¥Àà£À°ègÀÄªÀ MAzÀÄ M¼ÉîAiÀÄ UÀÄt JAzÀgÉ J®ègÀ£ÀÄß MAzÉÃ jÃw £ÉÆÃqÀÄªÀÅzÀÄ ªÉÄÃ®Ä-QÃ®Ä §qÀªÀ -
²æÃªÀÄAvÀ C£ÀÄß s̈ÁªÀ£É E®è. J®ègÀÆ £ÀªÀÄäªÀgÀÄ J£ÀÄßªÀ ¥Àj s̈ÁªÀ£É &C¥Àà £ÀªÀÄUÁVAiÉÄÃ vÀªÀÄä fÃªÀªÀ£ÀÄß 
vÉÊ¢zÁÝgÉ, CªÀgÀ £ÉÆÃªÀªÀ£ÀÄß vÀªÀÄä°èAiÉÄÃ ElÄÖPÉÆAqÀÄ £ÀUÀÄ-£ÀUÀÄvÁÛ EgÀÄvÁÛgÉ.ªÀÄvÉÛÃ C¥Àà AiÀiÁªÁUÀ®Æ 
MAzÀÄ ªÀiÁvÀÄ ºÉÃ¼ÀÄwÛgÀÄvÁÛgÉ. ¹UÀ¨ÉÃPÁzÀzÀÄÝ ¹PÉÌÃ ¹UÀÄvÀÛzÉ,¹UÀ¯ÁgÀzÀÄ ¹PÀÌgÀÄ PÀÆqÀ §ºÀ¼À ¢£À 
G½AiÀÄÄªÀ¢®è CzÀPÉÌ aAvÉ ªÀiÁqÀ¨ÁgÀzÀÄ §AzÀzÀÄÝ ¹éÃPÀj À̧ É̈ÃPÀÄ fÃªÀ£À J£ÀÄßªÀzÀÄ MAzÀÄ Ȩ́ÆÃ®Ä -£À°«£À 
Dl CzÀ£ÀÄß C£ÀÄ¸Àj¹PÉÆAqÀÄ ºÉÆÃUÀ¨ÉÃPÀÄ JAzÀÄ ºÉÃ¼ÀÄªÀgÀÄ. 

     C¥Àà ¤£Àß ¦æÃw «±Áé¸À D²ðªÁzÀ ¸ÀzÁ £À£Àß ªÉÄÃ°gÀ°. 

        

                                                zÀ£ÀåªÁzÀUÀ¼ÉÆA¢UÉ 

                                                 ¥ÉæÃªÀiÁªÀw .JªÀiï.JZï 

                                                  AiÀiÁzÀVj  
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“PÀqÀ® C¯ÉAiÀÄ  ºÀÄqÀÄV “                                        ಮಂಜುಳ ಜಿ.ಎಚ್. 
 

£ÉgÉ ¸ÀªÀÄÄzÀæzÀ PÀqÀ® 

C¯ÉUÀ¼À ¸ÁQgÀÄªÀ ¸À®ºÀÄUÁgÀ¼ÀÄ 

CªÀ¼À KgÀÄ dªÀé£ÀªÀ £ÉÆÃr 

£ÀÆgÁgÀÄ ¸Á«gÁgÀÄ £ÉÆgÉAiÀiÁV  

GPÀÄÌªÀ ºÉzÀÝ É̄UÀ¼ÀÄ C¨Áâ!  

 

 

 JAzÀÄ ºÀÄ¨ÉâÃj¹zÀgÉ C§âgÀzÀ G§âgÀ  

 CªÀ¼À vÀÄnUÀÄAl ªÀÄAzÀºÁ¸ÀzÀ £ÀUÀÄ 

 ¥ÀÆtÂðªÉÄAiÀÄ ZÀA¢gÀ ZÁazÀ  

 vÉÆÃ¼À CAaUÉ, ªÁ¸À£É gÀÄa §tÚ  

 EªÁåªÀÅzÀÄ E®èzÉÃ J°èAzÀ̄ ÉÆÃ 

 §gÀÄªÀ £À¢UÀ¼ÀÄ. 

 

 

  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

   

 

  JzÉAiÀÄ D¸ÉUÉ 

  Q«AiÀiÁ°AiÉÄÃ ºÁ¬Ä zÉÆÃtÂ. 

  CªÀ¼ÀÄ ©Ã¹zÀ § É̄UÉ ¹UÀÄªÀÅzÀÄ 

  ªÀÄÄvÀÄÛ ±ÀAR PÀ¥Éà a¥ÀÄà . 

  CªÀ¼À ¸Àé¥Àß ¥ÀæeÉÕAiÀÄ £ÁªÉÃAiÉÄ 

  fÃªÀ£À ºÉPÀÄÌªÀ vÀÄvÀÄÛ . 

 

 

  ¸ÀAeÉ ¸ÀÆgÀå¢ »r ªÀÄ¼À®Ä 

   ºÉÆ¼ÉAiÀÄÄªÀ ºÉÆvÀÄÛ  

   FUÀ ¥ÁvÀæ PÀ¼ÉzÀÄ ©A¢UÉ MqÉzÀÄ  

   PÉÊ »rzÀ ¨ÉgÀ¼É̄ Áè SÁ° SÁ° 

   ZÀÆgÀ zÀÆgÀ ¸ÀjzÀgÀÆ ©¢ÝgÀÄªÀ  

   ºÀ¤ ¤ÃgÀÄ ¸ÁUÀgÀzÀ C¯ÉAiÀÄ£ÀÄ  

¸ÉÃj¸ÀÄ«gÁ CxÀªÁ ªÀÄgÀ½ PÉÆr¸ÀÄ«gÁ? 
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Science and A Bat                                       Rakshith Arun, Kottur 

                                                                                                            - 

Have we ever wondered how science is becoming so advanced? Scientists all around the world 
doing wonders, because of which now we can do many challenging tasks at fingertips. But we have to 
believe that all of these inventions are resultant of lunacy and curiosity of some individuals.  In this 
article, I want to articulate about a fascinating creature called “Bat” which recently seized the eyes of 
media for being suspected as a vector of NIPHA virus. But here I am not taking that issue. This article 
encompasses the contribution of these little creatures of the world of science. Have u ever undergone 
ultrasound scanning? Which is now safer and better method for inspecting internal organs, but when 
we see the history of this invention there was a crazy story of a church father and Bats. Long back in 
1793 in Italy, there was a village called “Paveeya” losero swalani was a priest at the church of that 
village. One evening he saw many bats hanging near church bell, when he observed them though it was 
dark they are able to fly very fast without thrashing any obstacles in their way this thing fascinated him 
and with curiosity, he catches of one bat with great difficulty and took it home. Where he applied wax 
on its eye so that it could not open its eyes and made it fly, next moment he saw that the bat was 
flying freely without any fail and it’s not hitting anything on its way Swalani speculated by this and 
started saying that bats never uses its eyes to see so it won’t differ for a bat whether its night or day 
but this statement by a priest raged the peoples visiting church and they got offended and started 
thinking why this guy is bothered about bats. Following days another philosopher Charles jurne at 
Switzerland come to know about Swalani’s study and he also got engrossed but this time he did a quite 
different experiment instead of eyes he filled the wax into ears of bat and allowed it for flying, 
surprisingly this time the bat couldn’t fly effortlessly it started hammering the walls of the room. Jurne 
also got pondered and he gave a proclamation that Bats see things through ears. Offended by this 
statement peoples started calling Jurne and Swalani as mad peoples who are chattering against God's 
creation. But these two continue their work desired to explore this mystery of nature. But they couldn’t 
solve this mystery they perished.  

After 150 years in 1940 when people started finding the solution for their problems through science. A 
scientist called Jegraf to find out the reason for this superpower of bats. He found that bats were able 
to produced sound waves of very short wavelength called “ultrasound” which is inaudible to human 
ears, these sound waves produced by bats when hits a surface or any object got reflected back bats will 
hear this sound and can make out the size and distance of the object in front of them through this they 
are able to fly freely without seeing. In upcoming years’ same technique of using ultrasound waves by 
battleship to visualize objects within water was invented, it is called SONAR. Followed by this these 
waves are also used in scanning and other medical processes. This shows how a man can do wonders 
by witnessing the nature and its creations. So next time, if u see a bat don’t get scary instead of it, 
appreciate it and its natural gift! 
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